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“The Lord Reigns Over Men 

with the Majesty and Strength of the Gospel.” 


The LORD reigneth; He is clothed with majesty; the LORD is clothed with strength, wherewith He hath girded Himself:  the world also is stablished, that it cannot be moved.

Psalm 93:1.

Introduction.


Of Whom is the psalmist writing in Psalm 93?  Well, obviously, he’s writing about God, someone might answer.  What kind of fool question is that?  Well, OK, he’s writing about God, but, specifically, Who is this when we speak of God?  It is an important question.  


So, again, of Whom is the psalmist writing about here in Psalm 93?  The psalmist is writing about not just God; but rather he is writing about God who is the Messiah, the Savior from sin.  For this reason, he writes that the Messiah reigns, has strength, and majesty.  The psalmist writes this to remind us and confirm for us that the Man Who is the Savior from sin is also the Almighty God and, therefore, fully able to carry the task impossible for mortal man:  to bear the sins of all the world and Atone for them.  This Blessed Truth is what faith needs to know to strengthen and sustain it because in order to effect our Redemption Christ humbled Himself and undertook to suffer, to suffer even the death of the Cross.
  Consequently, men wonder, Can this Man, can this Crucified God
, really save from sin?  The answer is a resounding, “Yes! ... because this Humble, Suffering Man is also the Almighty God Pressing His Almighty Power into His Weakness to save us from our sins.”
  


Scripture wasn’t written to tell us what’s obvious to reason.  It’s obvious to reason that God is strong and majestic because He created everything.  Because He’s the Creator, it’s also obvious to reason that He reigns over creation.  These truths don’t require revelation because it is obvious to reason.  Reason concludes that God is strong, majestic, and reigns, without Scripture.  Scripture wasn’t written to tell us what is obvious to reason.


Rather, Scripture reveals to us what we can’t know about God but need to know about God, namely, that He is Merciful toward fallen man for Christ’s Sake.  God’s Undeserved Mercy toward fallen man is this:  God became Man in order to assume the burdens of fallen men and save.  This Knowledge of God saves men from sin and gives to them life eternal.


Psalm 93 is Messianic Psalm that comforts and strengthen Christians with the Knowledge that the Messiah, suffering and dying the death of the Cross, suffering our destitution, is, indeed, in the midst of that, the Almighty, Majestic God, who, through His Passion, Reigns now through the Gospel and into eternity.

I.  Christ’s Majesty and Strength is the Gospel.
A.  Psalm 93 is  Messianic Psalm

During this season of Lent, we will be meditating on Psalm 93.  Psalm 93 is a Messianic Psalm.
  A Messianic Psalm is a psalm about the Person and Work of the Messiah to save men from their sins.


There are different kinds of psalms
.  There are, for example, psalms that teach (didactic psalms), psalms of comfort, and psalms of petition (supplicatory).  The Fountainhead of all psalms is Messianic psalms. The Messianic psalms teach and sing about the Person and Work of Christ for the salvation of sinners.
  Because the psalms are the church's hymn book, they have to be about Christ, the Gospel, for only the Gospel teaches us to praise and worship God aright.


Messianic Psalms are God’s hymns about His Messiah.  The word Messiah comes from the Hebrew word meshiach.  Meschiach means anointed (Christ is the word which originated from the Greek, christos, which means “anointed”), as, say, we would anoint someone with oil.
  But Jesus was not anointed with oil, but rather with the Holy Spirit without measure
 because A. Jesus is God and, therefore, possesses God’s Holy Spirit, and B. was anointed with the Holy Spirit in order to save men from their sins.


Psalm 93 is a Messianic Psalm, i.e. a Psalm that teaches us about the Person of Christ and His Work to Save men from their sins.  Psalm 93 teaches us to sing in hymnic praise and worship about the Person and Work of Christ Our Savior and King to save men from their sins through His Righteous Scepter of the Gospel, through which Scepter of Absolution He Reigns.  Of the Messianic Psalms, the Rev. Dr. P. E. Kretzmann writes:

Of special interest to us are the Messianic Psalms, including Ps. 2, 8, 16, 22, 24, 40, 45, 47, 68, 72, 89, 93, 110, 118; they refer to the Messiah, the promised Redeemer portrayed more or less vividly and completely His person and work, His birth, betrayal, agony, and death, His triumph over death, His ascension into heaven and enthronement at the right hand of God the Father Almighty.

B.  Scripture reveals not what is obvious to reason about God but God Incarnate, the Savior from sin.


Clergy all too often take descriptions of God like the one in Psalm 93 and render them to be descriptions of God’s attributes in and of themselves apart from Christ Our Savior.  For example they will say that God being robed in Majesty and Strength tell us that God in and of Himself as God is Great (Majestic) and Powerful (Strength).
  Well, who doesn’t know that from common sense?  It is obvious to reason that whoever put together creation and continues to hold it together moment by moment is great and strong.  One doesn’t need Scripture to tell him that.


Scripture doesn’t reveal to us what is already obvious to reason.  What kind of revelation would that be?  If it’s already obvious to reason, it is no revelation at all.  Scripture reveals to us what reason could never ascertain, the Gospel.
  In Psalm 93 Scripture describes the Lord who is the Messiah, the Savior from sin, and His Majesty and Strength.  The psalmist writes:

The LORD reigneth; He is clothed with majesty; the LORD is clothed with strength, wherewith He hath girded Himself:  the world also is stablished, that it cannot be moved.

Here the Lord is described as “clothed with majesty”, “clothed with strength”, having “girded Himself” so.  God always possesses majesty and strength from eternity.  Why does the psalmist speak of God now clothing Himself with what He always possessed from eternity?  The psalmist is not writing of God’s attributes per se, but of the Communication of those Divine Attributes at His Incarnation for the Salvation of men.  When the Son of God took on His Human Nature in the womb of the Virgin St. Mary, that human nature became the robe of the Divine Majesty and Strength because the human nature was now united with the Son of God and shares in common with the Son of God His Divine Attributes, which Attributes include Majesty and Strength.


Psalm 93 reveals to us that Our Savior, the Incarnate God, is indeed, fully able to save from sin.  It is very easy to think Christ cannot save from sin and be there for us because He humbled Himself in order to save us from sin.  The Apostle St. Paul writes of Christ humbling Himself in order to Atone for our sins:

Who, being in the form of God, thought it not robbery to be equal with God:  But made himself of no reputation, and took upon him the form of a servant, and was made in the likeness of men:  And being found in fashion as a man, he humbled himself, and became obedient unto death, even the death of the cross.  Wherefore God also hath highly exalted him, and given him a name which is above every name ... .


Christ Himself recognized the problem of His Suffering causing people to stumble at Him and to lose faith in Him as a Savior.  In Psalm 69, which is a Messianic psalm
, Jesus’ prays in the midst of His Passion that people not be scandalized by His Passion wherein He is suffering so horribly to save them from their sins:

Let not them that wait on thee, O Lord God of hosts, be ashamed for my sake:  let not those that seek thee be confounded for my sake, O God of Israel.  Because for thy sake I have borne reproach; shame hath covered my face.


In the first place, it is remarkable that Christ, in the midst of His disfigurement because He is Suffering for our sins, is deeply concerned that people will be scandalized by that heroic disfigurement, turn away from Him, and lose their Salvation.
  This prayer of Christ opens to us the deep compassion of the Lord and how great is His love and heart for men – so much so that He would pray that we not be scandalized by His Passion while He is in the midst of being disfigured horribly because He bears our sin.  Isaiah writes of this terrible disfigurement of Christ caused by our sins:

As many were astonied at thee; his visage was so marred more than any man, and his form more than the sons of men ... .


Secondly, we see that Christ is the Savior who saves by suffering our destitution and ruin caused by sin.  In Psalm 69 Jesus says in the midst of His Passion:

Save me, O God, for the waters are come in unto my soul.  I sink in deep mire, where there is no standing:  I am come into deep waters, where the floods overflow me.  I am weary of my crying:  my throat is dried:  mine eyes fail  while I wait for my God.

Centuries later, the prophet Zechariah later reproduces Jesus’ teaching in Psalm 69 when he writes that Jesus is a Savior who Himself is “saved”:

Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem:  behold, thy King cometh unto thee:  He is just, and [being saved], afflicted ... .
  

Because Christ has already gone through the wrath of God and the destitution earned by our sin, none remains and we are saved.


Finally, Psalm 93 shows us again that Christ, even in the midst of the depths He sunk to in the midst of His Passion to save us, remained the Almighty God.  The Apostle St. John writes:

Then answered the Jews and said unto him, What sign shewest thou unto us, seeing that thou doest these things?  Jesus answered and said unto them, Destroy this temple, and in three days I will raise it up.  Then said the Jews, Forty and six years was this temple in building, and wilt thou rear it up in three days?  But he spake of the temple of his body.  When therefore he was risen from the dead, his disciples remembered that he had said this unto them; and they believed the scripture, and the word which Jesus had said.

Here Jesus speaks of His Passion, that He must suffer and die and He Himself be saved from this suffering.  But Jesus also says that while He must be saved, He Himself also saves Himself by Himself raising His own body from death.  The Rev. Dr. John Gerhard writes of this:

The question arises:  In Zech. 9:9, why is the Messiah not called [Savior] in the active sense, but ... “saved,” in the passive sense?  We respond: ... Christ is not only “Savior” but is also Himself “saved.”  That is, because He wished to redeem us with His suffering and death, and descended into the depths of our wretchedness, therefore it was necessary that he be saved first, so that, having been saved, he might be able to save us too.  “I looked around, but there was no helper
; I was in anxiety, and there was no one to help” (namely, among men).  “My own arm” (the power of My divinity) “has saved Me, and My anger’ (or zeal) “has helped Me” (Isa. 63:5).

The Rev. Dr. Francis Pieper writes of Christ’s Almighty Power to save in the midst of His Passion:

Christ could not dispense with His Deity in the state of exinanition [humiliation].  He had to attach the full weight of His deity to His obedience, suffering, and death, as Scripture tells us Gal. 4:4-5 and Rom. 5:10.  Facing death, He had to be the mighty God that He might be able by His death to overcome death, to raise up again the temple of His body (John 2:19, 21), to take up His life again (John 10:18).  Jesus Christ “died not simply as any other man, but in and with His death conquered sin, death, hell and eternal damnation” ... .  To be able to render such perfect obedience in the stead of men, to suffer and die for them, He had to renounce not seemingly, but the actual the full use of the form of God.  Our reason cannot perceive how all this is possible, but we believe it on the basis of Scripture.


A Savior who suffers such destitution and ruin, men find offensive and repulsive.  Luther writes of David observing the Passion of Christ:

David is amazed at this [Christ’s Passion recounted in Psalm 8:4] and says:  “Is it really possible or ought one believe that God would be mindful of such a wretched and miserable man and care for a son of man who dies so miserably, executed on a cross?  Is He supposed to be the dearest child and the chosen one of God, He whom everyone spits upon, mocks, and blasphemes?  How foolishly God acts!  Is He supposed to be God’s Son, the Lord, our Ruler, whose name is glorious in all the lands and to whom thanks are given in heaven – He who hangs on the cross and is regarded as a mockery and curse of the people?”  David says this in great amazement, as though he were to say:  “The whole world thinks that God has forgotten this Man and does not care for this Son of Man.  But the ‘stone which the builders rejected has become the chief cornerstone.  This is the Lord’s doing; it is marvelous in our eyes.’  (Psalm 118:22, 23).”


For This Reason, because of our weakness and natural inclination according to our fallen human nature not to believe in such a Lord, the Lord reminds us in Psalm 93 that this Suffering Human Nature is indeed the Lord’s Robe of His Almighty Power to save men from their sins.  Hence, the psalmist writes in Psalm 93:

The LORD reigneth; He is clothed with majesty; the LORD is clothed with strength, wherewith He hath girded Himself:  the world also is stablished, that it cannot be moved.



II.  Christ Reigns Graciously through the Power of God unto Salvation, namely, God’s Word and Sacraments..

A.  Christ Reigns through His Word and Sacraments, i.e., the Gospel.


In Psalm 93 the psalmist also rights that the Lord Reigns.  How so?  The Lord Reigns through His Righteous and Merciful Throne and Scepter is the Gospel, i.e., the Word and Sacraments, fashioned by His Passion.  David writes:

The LORD said unto my Lord, Sit thou at my right hand, until I make thine enemies thy footstool.  The LORD shall send the rod of thy strength out of Zion:  rule thou in the midst of thine enemies.

Who are these enemies?  They are the enemies of mankind, namely, the world, the flesh, and the devil.  The Merciful and Gracious Scepter of Christ delivers men from the midst of these enemies that desire to consume their souls.  Luther writes of Christ’s Gracious and Righteous Scepter of His Word and Sacraments, i.e., the Gospel:


Hence this scepter is nothing else than the office of the public ministry, which the Lord Christ began Himself and later on commanded to be extended by His messengers, the apostles and their successors, and to be continued until the Last Day.  In this consists His entire kingdom and government as far as it can be seen or grasped outwardly, for here He indicates and mentions nothing else by which this King will rule except this scepter.  There will be no other external sign or mark by which His kingdom can be recognized.  For as has been sufficiently said above, this King is not going to rule with the sword or physical power and might, as do the secular kings and lords in their governments; but such secular might and dominion will oppose Him.  Nevertheless He must also have a power by which He can rule and promote and maintain His kingdom.  This will be done only through the oral Word or the office of the ministry, sounding forth among the people about this king and thus entering their hearts so that He may be known and accepted.




Likewise the prophet Zechariah writes of Christ’s Gracious Reign:

And I will cut off the chariot from Ephraim, and the horse from Jerusalem, and the battle bow shall be cut off
:  and he shall speak peace unto the heathen:  and his dominion shall be from sea even to sea, and from the river even to the ends of the earth.

The Apostle St. John writes of Christ speaking Peace to the nations through Absolution of all sin, i.e., through the Gospel
:

Then said Jesus to them again, Peace be unto you:  as my Father hath sent me, even so send I you.  And when he had said this, he breathed on them, and saith unto them, Receive ye the Holy Ghost:  Whose soever sins ye remit, they are remitted unto them; and whose soever sins ye retain, they are retained.

Luther writes of the Peace of Christ’s Gracious Reign:

Because He will speak peace with the nations. Here He gives the reason why He said what He did in the previous verses. That is, He will preach the forgiveness of sins to reconcile God and men.


This Gracious and Righteous Reign Christ Fashioned by His Passion.  The Apostle St. Paul writes of Christ Fashioning His Gracious Throne by His Passion:

... Christ also loved the church, and gave himself for it; That he might sanctify and cleanse it with the washing of water by the word ... .

In other words, Christ died on the Cross in order to forgive our sins and save us by the Blessed Waters of Holy Baptism.  Luther writes:

[H]oly baptism was purchased for us through this same blood, which was shed for us and with which he paid for sin.  This blood and its merit and power he put into baptism, in order that in baptism we might receive it.  For whenever a person receives baptism in faith this is the same as if he were visibly washed and cleansed with the blood of Christ.  For we do not attain the forgiveness of sins through our work, but rather through the death and the shedding of the blood of the Son of God.  But he takes this forgiveness of sin and tucks it into baptism.
 


Because God’s Word and Sacraments are Fashioned by Christ’s Passion, we see that they are taken up in the Glorious Incarnation of our Lord and, therefore, are the Almighty Power of God unto Salvation.  God’s Word and Sacraments, humble in appearance to men as was Christ Himself, nevertheless are the Power of the Almighty to Save.  The Apostle St. Paul writes:

For I am not ashamed of the gospel of Christ:  for it is the power of God unto salvation to every one that believeth; to the Jew first, and also to the Greek.



B.  Christ’s Reign through His Word and Sacraments, i.e., the Gospel, gives men life eternal and the resurrection of the body.


Christ’s Gracious Reign through the Almighty Power of Salvation of the Gospel gives life eternal.  The psalmist writes in Psalm 93:

The LORD reigneth; He is clothed with majesty; the LORD is clothed with strength, wherewith He hath girded Himself:  the world also is stablished, that it cannot be moved.


The world that cannot be moved is a part of the everlasting new heavens and new earth. It certainly cannot refer to this world.  For this world certainly can be moved for it is fading away.  The Apostle St. Peter writes:

But the day of the Lord will come as a thief in the night; in the which the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, the earth also and the works that are therein shall be burned up.

But the world that cannot be moved is the world of the everlasting Kingdom of Christ created through by His Passion by His Word of Regeneration of the Gospel.  The Rev. Dr. John Gerhard writes:

Our salvation has been set in His hands more firmly and more securely than the heavens and the earth that those hands created (Isa. 45:[12]).  We have been written down in those hands from eternity (Isa. 49:16), and from them no one can snatch us or our salvation (John 10:29).


In this way, the psalmist also confirms and strengths our faith that the Power of Christ’s Humiliation to save through His Word and Sacraments provides for us forever because it gives us a world that is established forever and cannot be moved.

Conclusion.


Psalm 93 reveals to us what we need to know about God.  It reveals that God pressed His Almighty Majesty and Power into our Salvation through His Suffering for us on the Cross.


This Salvation forever establishes us in life.  For it establishes the world of the new heavens and the new earth forever, wherein we enjoy forever life everlasting in Christ’s Everlasting and Glorious Kingdom.











Amen.
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	“David is amazed at this [Christ’s Passion recounted in Psalm 8:4] and says:  ‘Is it really possible or ought one believe that God would be mindful of such a wretched and miserable man and care for a son of man who dies so miserably, executed on a cross?  Is He supposed to be the dearest child and the chosen one of God, He whom everyone spits upon, mocks, and blasphemes?  How foolishly God acts!  Is He supposed to be God’s Son, the Lord, our Ruler, whose name is glorious in all the lands and to whom thanks are given in heaven – He who hangs on the cross and is regarded as a mockery and curse of the people?’  David says this in great amazement, as though he were to say:  ‘The whole world thinks that God has forgotten this Man and does not care for this Son of Man.  But the “stone which the builders rejected has become the chief cornerstone.  This is the Lord’s doing; it is marvelous in our eyes.”  (Psalm 118:22, 23).’”  Martin Luther, Luther’s Works, Vol. 12, p. 124, amplification in brackets added.
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	�“Of special interest to us are the Messianic psalms, including Ps. 2, 8, 16, 22, 24, 40, 45, 47, 68, 69, 72, 89, 93, 97, 110, 118; they refer to the Messiah, the promised Redeemer of the world, portraying more or less vividly and completely His person and work, His birth, betrayal, agony, and death, His triumph over death, His ascension into heaven and enthronement at the right hand of God the Father Almighty.” ibid. p. 59.


	�Our Lutheran Confessions declare that seeking the remission of sins from Christ is the highest worship:  “Nothing greater could she ascribe to Christ.  To seek from Him the remission of sins was truly to acknowledge the Messiah.  This worship is the highest worship of Christ.”  The Apology of the Augsburg Confession, Article III.33, emphasis added.


	As for the word “hymn”, the English word hymn comes from the Greek word “hymnos”.  “Hymnos” is a song of praise to a god or hero.  (“hymn, ode, in praise of gods or heroes ... .”  A Greek-English Lexicon, Compiled by Henry George Liddell and Robert Scott, Revised and Augmented Throughout By Sir Henry Stuart With The Assistance of Roderick McKenzie, With Supplement 1968, Oxford:  The Clarendon Press, p. 1849, s.v. “hymnos”.)   The God and Hero of the Christian faith is our Lord and Savior Jesus Christ.  Thus Christian hymnody sings the Praises of our God and Savior Jesus Christ for His Work to Redeem us from our sins.


	�“123.  Why is He called Christ?  He is called Christ, or the Messiah (as foretold in Old Testament prophecy), that is, the Anointed, because He has been anointed with the Holy Ghost without measure [to be our Prophet, Priest, and King.] ... ‘Christ is the official name of the Savior.  Christ (Greek), Messiah (Hebrew), Gesalbter (German), Anointed (English).  To be anointed signified that one had received an office and for this office the gift of the Holy Ghost.  Jesus did not become the Christ first at His Baptism, but was the Savior from His conception and birth (Luke 1:35; 2:11).  ‘Thy fellows’ are those holding the same office, as the priests, prophets, and kings of the Old Testament, who were also anointed.  ‘Above Thy fellows’ shows that Jesus received a greater, yea, the full measure of the Holy Ghost (285), and hence He is the Prophet, the Priest, the King above all others.”  A Short Explanation of Dr. Martin Luther’s Small Catechism, Edited by the Evangelical Lutheran Synod of Missouri, Ohio, and Other States with Additional Notes For Students, Teachers, and Pastors, by Edward W. A. Koehler, Ft. Wayne:  Concordia Theological Seminary, 1981, pp. 135, 136.


	�“For he whom God hath sent speaketh the words of God:  for God giveth not the Spirit by measure unto him.”  St. John 3:34.


	�“The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel to the poor; he hath sent me to heal the brokenhearted, to preach deliverance to the captives, and recovering of sight to the blind, to set at liberty them that are bruised.”  St. Luke 4:18.


	“But we believe, teach, and confess that God the Father has so given His Spirit to Christ, His beloved Son, according to the assumed humanity (on account of which He is called also Messias, i.e., the Anointed), that He has not received His gifts by measure as other saints.  For upon Christ the Lord, according to His assumed human nature (because, according to His divinity, He is of one essence with the Holy Ghost), rests The Spirit of wisdom and understanding, the Spirit of counsel and might, the Spirit of knowledge [and of the fear of the Lord, Col. 2, 3; Is. 11, 2; 61, 1] ..., therefore (as the Fathers say) the entire fulness of the spirit has been communicated by the personal union to Christ according to the flesh, which is personally united with the Son of God.”  The Formula of Concord, Thorough Declaration, VIII.  Of the Person of Christ.72, 73, 74, Triglotta, p. 1041.


	“The Spirit of the Lord settles down upon the Son of David and so rests upon him. ... The expression calls to mind the similar statement of John the Baptist, that he saw the Spirit descending and resting upon Jesus.  John 1, 32.  Christ is Emmanuel, God in human flesh, the mighty God.  But the Spirit of God permeates and has complete control also of his human nature, of his human life and activity from the very first.  The humble, despised Branch is anointed beyond measure with the Spirit of God.”  Isaiah:  The First Twelve Chapters, p. 119.  "Stoeckhardt, Georg; b. February 17, 1842, at Chemnitz, Saxony; received his preparatory education in the Lateinschule at Tharandt and the Fuerstensohule at Meissen; studied theology at Erlangen and Leipzig 1862- 6 ... .  In 1878 he became pastor of Holy Cross Church, St. Louis, and, having since 1879 lectured on Old and New Testament Exegesis at Concordia Seminary, was elected professor in 1887.  In 1903 Luther Seminary, Hamline, Minn., created him a Doctor of Divinity. D. January 9, 1913, Stoeckhardt was an exegete of the first rank. Coupled with his great learning, his familiarity with the original languages, etc., and his logical mind was his firm belief in the verbal inspiration of the Scriptures and his childlike acceptance of all the teachings of Scripture, his great love of the revealed truth. He permitted nothing but the text to influence his thought. Concentrating all the powers of his believing heart and mind on the written Word, he obtained a wonderful grasp of the deep thoughts of the Spirit, and he had the rare gift of unfolding them in concise, clear, convincing language. ... The Missouri Synod owes much to him; his exegetical ability and love of the truth of Scripture made him one of the leaders with Walther, in the controversy on election and conversion and in the other battles the Church was, and is, engaged in, such as for verbal inspiration. In line with the article written on his accession to the chair of Exegesis: "How Can and Should Each Individual Lutheran Lend His Aid toward the Preservation of the Pure Doctrine by the Church?" he labored, by word and pen (his doctrinal articles in Lehre und Wehre, in Lutheraner and in the synodical reports), to conserve this most precious treasure of the Missouri Synod; and he admirably succeeded in impressing upon both his students and his readers his exegetical method, his loving reverence for the written Word."   Concordia Cyclopedia, pp. 729, 730, s.v. "Stoeckhardt, Georg".


	�The Rev. Dr. P.E. Kretzmann, Popular Commentary of the Bible: The Old Testament: The Poetical and the Prophetical Books, Vol. II, St. Louis: Concordia Publishing House, 1924, p. 59.


	�John Calvin’s treatment of this passage is emblematic of this approach.  “1.  Jehovah hath reigned.  We here see what I have lately adverted to, that in the power of God there is exhibited to us matter of confidence; for our not investing God with the power which belongs to him, as we ought do, and thus wickedly despoiling him of his authority, is the source of that fear and trembling which we very often experience.  This, it is true, we dare not do openly, but were we well persuaded of his invincible power, that would be to us an invincible support against all the assaults of temptation.  All admit in word what the prophet here teaches, That God reigns; but how few are there who oppose this shield to the hostile powers of the world, as it becomes them to do, that they may fear noting however terrible?  In this then consists the glory of God, that he governs mankind according to his will.  It is said that he clothes himself with majesty and strength; not that we ought to imagine that there is any thing in him which is derived from another, but it is intended by the effect and indubitable experience to show his wisdom and righteousness in the government of mankind.  The Psalmist proves that God will not neglect or abandon the world should of itself suffice to attest a Divine Providence.  The heavens revolve daily, and, immense as is their fabric, and inconceivable the rapidity of their revolutions, we experience no concussion – no disturbance in the harmony of their motion.  The sun, though varying its course every diurnal revolution, returns annually to the same point.  The planets, in all their wanderings, maintain their respective positions.  How could the earth hang suspended in the air were it not upheld by God’s and?  By what means could it maintain itself unmoved, while the heavens above are in constant rapid motion, did not its Divine Maker fix and establish it?” Commentary on the Book of Psalms tr. the Rev. James Anderson, Vol. 4, Grand Rapids:  Baker Book House,  pp. 6, 7.


	Contrast with Calvin Luther’s approach to interpreting the Old Testament of placing Christ at the center of the Old Testament:  “If you would interpret well and confidently, set Christ before you, for he is the man to whom it all applies, every bit of it.  Make the high priest Aaron, then, to be nobody but Christ alone, as does the Epistle to the Hebrews [5:45], which is sufficient, all by itself, to interpret all the figures of Moses.  Likewise, as the same epistle announces [Hebrews 9-10], it is certain that Christ himself is the sacrifice – indeed even the altar [Heb. 13:10] – who sacrificed himself with his own blood. ... our high priest, Christ, by his own sacrifice and blood, has taken away the true sin, that which in its very nature is sin.  He has gone in once for all through the curtain to God to make atonement for us [Heb. 9:12].  Thus you should apply to Christ personally, and to no one else, all that is written about the high priest.”  Martin Luther, Luther’s Works, Vol. 35, pp. 247, 248.


	�“But as it is written, Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him.”  I Corinthians 2:9.


	�Psalm 93:1.  The text is from The Lutheran Hymnal, p. 143.


	�“But since the human nature has been assumed into the Person of the Son of God and the Son of God executes His redemptive work not outside the flesh, but in and through the flesh, the human nature shares not merely nominally ... , but actually ... in the divine power, knowledge, presence, glory, in short, in all the divine attributes of the Son of God.”  The Rev. Dr. Francis Pieper, Christian Dogmatics, Vol. II, p. 219.


	“The Lord is clothed with strength, almighty power, wherewith He hath girded Himself, the full possession of omnipotence being imparted to Him, to His humanity, and He, at the same time, girding Himself therewith ... .”  The Rev. Dr. P. E. Kretzmann, Popular Commentary of the Bible, The Old Testament, Volume II, The Poetical and the Prophetical Books, St. Louis:  Concordia Publishing House, 1924, p. 158.


	�Philippians 2:6-9.


	�“Des Messias Gebet in seinem Leiden.”  (The Messiah’s Prayer in His Suffering.)  Die Bibel oder die ganze Heilige Schrift Alten und Neuen Testaments, nach der deutschen Uebersetzung Dr. Martin Luthers (The Bible or the Entire Holy Scripture, Old and New Testaments, according to the German Translation of Dr. Martin Luther), St. Louis:  Concordia Publishing House, 1905, p. 588. 


	“The psalm speaks literally about the suffering of the Lord in His own person.”  Martin Luther, Luther’s Works, Vol. 10, p. 351.


	“But we ask:  who is it that is speaking, sighing, and praying in Ps. 40 and 69?  It is not David, nor for that matter any other pious servant of God, but is Christ, the Son of David.  Ps. 40, 7:  ‘Then said I, Lo, I come:  in the volume of the book it is written of me’ puts it beyond shadow of a doubt that the Messiah is speaking all the words of Ps. 40.  The Messiah is He who is coming.  What is written in the book, in Scriptures concerns and refers to the Messiah alone.  See Heb. 10, 7.  And the words contained in Ps. 69, 9:  ‘For the zeal of thine house hath eaten me up; and the reproaches of them that reproached thee are fallen upon me’, which in the New Testament, in John 2, 17 and Rom. 15,3 are referred explicitly to Christ, attest that Christ is the Subject of Ps. 69.”  The Rev. Dr. George Stoeckhardt, Christ in Old Testament Prophecy, tr. the Rev. Erwin W. Koehlinger, Ft. Wayne:  Concordia Theological Seminary Press, p. 11.


	“We cannot comprehend this anguish of Christ, for it is with us just as it was with the apostles, who slept and slumbered through it all. ... One has various types from the saints in the Old Testament on practically every aspect of Christ’s sufferings.  But, regarding this inner (spiritual agony) and pain, one actually has no type.  One would like to point to the fact that Jonah says that while in the belly of the ‘whale-fish’ ... he cried out from the belly of hell, thinking that he was forsaken before the eyes of God, [and] that his soul despaired within him, Jonah 2.  David, also, sometimes complained about the anguish in his heart; however, it is all to be regarded as nothing compared to the spiritual sufferings of Christ; as insignificant as a tiny drop compared to a huge ocean.”  The Rev. Dr. John Gerhard, An Explanation of the History of the Suffering and Death of our Lord Jesus Christ, tr. Elmer M. Hohle, ed. David O. Berger, Malone, TX:  Reprstination Press, 1999, p. 63.


	�Psalm 69:7-8.


	�The heretic Nestorius, whose heresies prompted the Church’s response of the Council of Ephesus, A.D. 431, admitted such a Christ scandalized him:  “Nestorius said that he could not worship a God who was born of a woman, crucified, put to death, and laid into a grave ... .”  The Revc. Dr. Francis Pieper, Christian Dogmatics, Vol. II, 153.


	“Nestorius.  After 428 patriarch of Constantinople; objected to the term ‘mother of God’ as applied to Mary and became a heretic in the doctrine of Christ. ...   Nestorian Controversy.  This controversy takes its name from Nestorius ... , whose false teaching in Christology, namely, that there was no communion of natures in the person of Christ and that Mary could not really be regarded as theotokos (mother of God), that Christ was the Son of God, the eternal Logos, in name only, stirred up a great deal of strife in the fifth century.  The views of Nestorius wre condemned by the Council of Ephesus, in 431, but his followers, known later as Nestorians, refused to accept the declaration of the council and set up an organization of their own.”  Concordia Cyclopedia, eds., Ludwig Fuerbring, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, 1927, pp. 536, 537, s.v. “Nestorius”, “Nestorian Controversy” respectively.  


	Scripture expressly calls the Virgin St. Mary the Mother of God.  The Evangelist St. Luke writes:  “And when is this to me, that the mother of my Lord should come to me?”  St. Luke 1:43, underscore added.


	�Isaiah 52:14.


	�Psalm 69:1-3.


	�Zechariah 9:9, translation from the Hebrew in brackets is mine.  “[be saved] is the only correct translation and suits the context. ... literally, being saved, unfailingly delivered.  So He is already presented in the word of prophecy.  See Is. 53:8; Ps. 22, where He, forsaken of God, cries to God for deliverance (vv. 1, 2, 8, 11-21), confesses that from His mother’s womb He depended on God’s aid (v. 9 f.), and in answer to His prayer is delivered (vv. 21b-25).  See also Matt. 26:38 ff.; Luke 12:50; 22:41 ff.; 23:46; John 11:41f.; 12:27 ff.; Heb. 5:7-9.  Even though He was forsaken of God for a little while, He was delivered from the depths of hell, was crowned with honor and glory in answer to His prayer (Heb. 2:9 f).”  The Rev. Dr. Theodore Laetsch, Commentary on the Minor Prophets, p. 454.  	


	“The question arises:  In Zech. 9:9, why is the Messiah not called [Savior] in the active sense, but ... ‘saved,’ in the passive sense?  We respond: ... Christ is not only ‘Savior’ but is also Himself ‘saved.’  That is, because He wished to redeem us with His suffering and death, and descended into the depths of our wretchedness, therefore it was necessary that he be saved first, so that, having been saved, he might be able to save us too.  ‘I looked around, but there was no helper; I was in anxiety, and there was no one to help’ (namely, among men).  ‘My own arm’ (the power of My divinity) ‘has saved Me, and My anger’ (or zeal) ‘has helped Me’ (Isa. 63:5).”  Loci Theologici ... On the Person and Office of Christ, tr. Richard J. Dinda, ed. Benjamin T. G. Mayes, St. Louis:  Concordia Publishing House, 2009 p. 11.   


	�St. John 2:18-22.


	�Compare also Psalm 22:11:  “Be not far from me; for trouble is near; for there is none to help.”  


	�Loci Theologici ... On the Person and Office of Christ, tr. Richard J. Dinda, ed. Benjamin T. G. Mayes, St. Louis:  Concordia Publishing House, 2009 p. 11, underscore added.


	�Francis Pieper, Christian Dogmatics, Vol. II, p. 289, explanation in brackets added.  “134.  Wherein did Christ’s State of Humiliation consist?  Christ’s State of Humiliation consisted in this, that according to His human nature, Christ did not always and not fully use the divine attributes communicated to His human nature.”  The Small Catechism, p. 109. 





	�Martin Luther, Luther’s Works, Vol. 12, p. 124, amplification in brackets added.


	�Psalm 93:1.  The text is from The Lutheran Hymnal, p. 143.


	�Psalm 110:1-2.


	�Luther’s Works, Vol. 13, pp. 265, 266.


	�Thus we see that Christ’s Kingdom is not a civil kingdom but a Spiritual Kingdom governed alone by God’s Word and Sacraments.  “Jesus answered, My kingdom is not of this world:  if my kingdom were of this world, then would my servants fight, that I should not be delivered to the Jews:  but now is my kingdom not from hence.”  St. John 18:36.  :... the sword of the Spirit, which is the word.”  Ephesians 6:17.


	�Zechriah 9:10, underscore added.


	�“Moreover, the power of the keys administers and presents the Gospel through absolution, which [proclaims peace to me and] is the true voice of the Gospel.  {German:  The word of absolution speaks peace to me and is the Gospel itself.}  Thus we also comprise absolution when we speak of faith, because faith cometh by hearing, as Paul says Rom. 10, 17.  For when the Gospel is heard, and the absolution [i.e., the promise of divine grace] is heard, the conscience is encouraged and receives consolation.”  The Apology of the Augsburg Confession, Article XII. (V.).39-43, Triglotta, pp. 261, translation from the German in brackets and underscore added.


	�St. John 20:21-23.


	�Luther’s Works, Vol. 20, p. 95, underscore added.


	�Ephesians 5:25, 26.


	�Luther’s Works, Vol. 51, p. 325, emphasis added.  “This Baptism is also founded upon the name of Christ ... because it was purchased by Christ’s vicarious satisfaction, as Eph. 5:26 expressly teaches,  ‘Christ also loved the Church and gave Himself for it ..., that He might sanctify and cleanse it with the washing of water by the word.’”  The Rev. Dr. Francis Pieper, Christian Dogmatics, Vol. III, p. 259.


	�Romans 1:16.


	�Psalm 93:1.  The text is from The Lutheran Hymnal, p. 143.


	�II Peter 3:10.


	�The Rev. Dr. John Gerhard, Theological Commonplaces ... On the Person and Office of Christ, tr. Richard J. Dinda, ed. Benjamin T. G. Mayes, St. Louis:  Concordia Publishing House, 2009, p. 79.










